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READING: Romans 8:18-24a

CIANZ, the Conditional
Immortality Association of NZ,
is an association of Christians
for hope. By definition. Because we
put our hope fully and firmly where
real hope is to be found and only
there: in the Lord Jesus Christ. That
is where real hope is to be found,
hope for us, hope for all humanity
and hope for the whole of creation: in
Christ alone, by resurrection.
Human beings live by hope. The
great theologian Emil Brunner wrote:
"What oxygen is for the lungs, such is
hope for the meaning of human life."1
We act, because we are looking for
better, in the short term, in the
medium term and in the ultimate
scheme of things. Or, we despair hope's opposite - and give up.
Yet today human hopefulness is
severely challenged on every hand. I
quote Lloyd Geering, no less. In his
book Tomorrow's God, 1994, Geering
wrote: "As we near the end of the
twentieth century the unlimited
optimism so dominant at its
beginning is being dampened, and
sometimes even replaced, by an
ominous pessimism about the human

future." 2 He refers to the prediction
of science that the earth will
ultimately be swallowed up by the
exhausted sun - and the questionmark that this scenario places over
any ultimate significance for our lives.
He also refers to threats much nearer
at hand: the unsustainable human
population explosion; the rapid
exhaustion of earth's non-renewable
resources; climate change and
manmade destruction of earth's
biosphere; and the ongoing struggle
human beings have to get on
constructively with one another. In
fact, he appears to agree with Arnold
Toynbee, that we need (quote) "a
revolutionary change of heart in
individual human beings" if we are to
survive, let alone thrive.3 However,
Geering cannot offer many clues as to
how this may come about without
God - and for Geering, of course, God
is out of the question.
What real hope is there? Way back in
1903, the British philosopher
Bertrand Russell, who also ruled out
God, wrote that we must learn to
build "only on the firm foundation of
unyielding despair".4 But the Bible,
the Book of God, is full - full - of hope.
In fact, it is the Bible that has taught
humanity real hope, has revealed a

future worth looking forward to. In
Romans 15:4 Paul says that
everything in Scripture has been
written so that "we might have hope".
In Romans 8:24 Paul says: "In hope
we were saved." In Jesus the real
hope of the world has appeared and
has prevailed - in His life, death and
resurrection. This is exactly why we
call Jesus "the Christ": in Him hope is
fulfilled. To quote Paul again, in II
Corinthians 1:20: "In Him every one
of God's promises is a 'Yes'" - in His
life, death and resurrection.
Christians therefore, of all people,
are, or should be, the people of hope,
bringing hope to humanity - at every
level. I love the "HOPE Project" that
Dave Mann and others have been
promoting in recent years here in NZ.
That's exactly the right note to strike.
And yet, as I shall explain further, the
Christian tradition itself has often
been guilty of dreadfully shortchanging both God and the human

race, by failing to uphold and rely
fairly and squarely on the biblical
Christian hope. Well, we
"conditionalists" are in prime
position to fix that. Because we are
not distracted from resurrection by
the un-Christian otherworldly myth
of the immortality of the human soul.
With Paul in Romans 8, our hope is
for "the redemption of our bodies"
and, along with that, the renewal of
"the creation itself", "the whole
creation" (Rom 8:21-23).
Conditionalist hope is absolutely
biblical, Christ-centred, resurrection
hope. Therefore we can and must be
Christians for genuine hope.
Strange to say, some people take a
superficial glance at conditionalism
and conclude that conditionalists are
the ones who deny or undermine
hope! After all, conditional
immortality says that we human
beings by nature are entirely mortal,
that there is nothing in us, no soul or

spirit, that goes off to heaven when
we die, in fact nothing that survives
the death of the body in any
conscious state whatsoever. We say
this, not because we are sceptics or
materialists or liberals or rationalists
- or heretics, but because that is what
the Bible itself consistently says.
"God alone has immortality," says the
Bible, in I Timothy 6:16 and from
cover to cover. Back in 1998 I wrote a
book about all this and I won't be
defending conditionalism in detail in
this talk. Just to point out that, when
my book first came out, it was warmly
welcomed and even endorsed by the
Principals of both the Bible College of
NZ (now Laidlaw College) and Carey
Baptist College, the two leading
evangelical Bible colleges in NZ at the
time. Copies of my book's second
edition are available today to have a
look at and it can easily be ordered on
line.5 A few quotes from the Bible
itself must suffice here. Says the
Bible, "The dead do not praise the
Lord: they go down into silence" (Ps
115:17). "You are dust, and to dust
you shall return" (Gen 3:19).6 And
one more: "...there is no work or
thought or knowledge or wisdom in
Sheol (the realm of death), to which
you are going" (Eccl 9:10).
This may sound hopeless, but of
course it's only a prelude to
resurrection, and actually it all
follows absolutely from the truth,
which the Bible also consistently

asserts, that, no matter how many
parts you may want to analyse the
human person into, we are actually
indivisible holistic beings. To use
modern parlance, we are
psychosomatic entities. That's why
the Apostle Paul insists that our
"bodies are members of Christ", that
we must glorify God in our bodies and
that our "spiritual worship" is to
present our "bodies as a living
sacrifice, holy and acceptable to
God" (I Cor 6:15, 20; Rom 12:1). And
that is why our hope in God isn't to
survive death in some disembodied
"spiritual" afterlife. Our true hope,
says Scripture, is resurrection, the
recovery and reconstitution of the
whole human person in glorified
form, by God's own act, just as Christ
has already been raised; "the
redemption of our bodies" says Paul
(Rom 8:23), at the return of Christ (I
Cor 15:23), along with the final
liberation of the whole of God's
creation, of which we are an integral
part (Rom 8:19-21).
It is traditional church
orthodoxy, not conditionalism, that
undermines real hope. While the
great creeds, the Nicene and the
Apostles', focus entirely on Christ's
return and the resurrection, for the
last 1600 years until very recent times
almost universal Christian tradition
has directed attention instead to the
notion of the post-mortem survival of
the soul - the so-called "real self" -

either in so-called "purgatory", to
undergo remedial suffering, or in
heaven itself, or indeed, for the lost,
in so-called "hell". Let's set aside
purgatory and hell and just focus on
the best case scenario: going to
heaven when you die. What sort of
hope is that? At first glance it may
sound wonderful, but actually it is not
a serious hope at all, either to live for
oneself, or to hold out to others.
First, soul-survival is fantasy: it
is not based on the Gospel of Jesus
Christ, or on anything factual at all.
The hope of resurrection is derived
directly from the primary facts of the
Gospel, as Paul insists in I
Corinthians 15:1-3. But the idea of
soul survival is not. In fact it's a
scenario postulated by many cultures
and traditions other than the biblical:
Egyptian, Hindu, Buddhist, and so
on. These days scholars by and large
recognise that the idea of the
immortal soul came into Christianity
from a Greek tradition classically
articulated by Plato, which was
already widely accepted in the
ancient world by the time Christianity
took the stage. But there is no basis
for this idea either in fact or in
Scripture. As to fact, Oxford
Professor of Divinity O. C. Quick
wrote back in 1927, "Everything in
ourselves which we would claim to be
immortal turns out upon
examination to be wholly bound up
with mortality; and no philosophy or

faith which seeks to escape this factor
or finds exceptions to this law, can any
longer prove convincing to the candid
mind."7 And as to Scripture, in a booklength study called Raised Immortal,
Dr Murray Harris said, "The concept
of the 'immortality of the soul' ill
accords with the tenor of the New
Testament teaching and therefore the
expression deserves no place in
Christian terminology."8 It's not hope
at all, it's wishful thinking; fantasy,
not reality.
Second, soul-survival is mere
humanism: the idea of soul survival
does not depend on Christ, is not
centred on Christ and therefore does
not glorify Christ, or God the Father.
It is about something supposedly
inherent in human beings. It's mancentred. You don't need Jesus at all for
soul-immortality. The whole 19th
century Romantic movement
routinely vaunted the supposed power
of the human soul to transcend death.
These days still, faced with the loss of
a loved one, many people take refuge
in the popular but quite unwarranted
assumption that the deceased has
"gone to a better place". Whereas the
true Christian hope, as set before us in
the teaching of Jesus Himself, is for
the Kingdom of God, a hope to which
only resurrection corresponds,
because resurrection is what God
alone can do for us, not what we can
achieve for ourselves. What's more,
the spiritual path to which soul

immortality points is that of
cultivating your own soul, not the
biblical resurrection spirituality of
dying to sin and rising in Christ. Soul
survival is human pretence.9 But
resurrection is the revelation of God,
God in action, reclaiming His Son,
His people, His world for all eternity.
Third, soul-survival is evasion:
the idea of soul survival is not about
the defeat of death at all. It merely
redefines death, not as an end but as
a transition, not as an enemy but as a
friend. It's not about overcoming
death, but about coming to terms
with death. It says: death isn't so
bad, death is "the gateway to a fuller
life". This isn't hope. It's denial.
And it's dangerous. When we

convince ourselves that death isn't so
bad, we become less committed to
saving people from it, less committed
to life. In the name of hope, we
become resigned to death and we
breed a culture of death. Here's one
of today's great New Testament
scholars N. T. Wright, in his book
Surprised by Hope: "If the promised
final future is...that immortal souls
leave behind their mortal bodies, then
death still rules - since that is a
description not of the defeat of death
but simply of death itself, seen from
one angle."10 Well, there is none of
this evasion in the Bible. Biblically,
death is "the last enemy" both of
humanity and of God's Kingdom, and
the purpose of God is to destroy it,
not reconcile us to it. "The last enemy

to be destroyed," writes Paul, "is
death." How? In Christ, by
resurrection, where "death is
swallowed up in victory" (I Cor 15:26,
54). Not death watered down, but the
end of death (II Tim 1:10, Rev 20:14)!
Victory over death, in Christ. That's
astounding. That's Good News.
That's resurrection.
Fourth, soul-survival is
reductionist: the idea of soul
survival says that the body doesn't
really matter, not to God; that it's not
part of our true or spiritual self. To
Plato, in fact, the body is a prison and
death is "the release of the soul from
the chains of the body".11 This
negativity towards the body is
common in many religious traditions
involving soul survival. And it was a
big part of Gnosticism, that Platonistic
heresy that shadowed Christianity for
a couple of hundred years early on and still does - and that focused on the
soul's ascent to heaven rather than on
resurrection.12 You can see the
struggle against Gnosticism beginning
even in the New Testament: for
example where Paul condemns those
who "forbid marriage and demand
abstinence from foods" (I Tim 4:3) as if denial of the physical somehow
makes you more spiritual, an idea
which of course has been
unfortunately enormously influential
throughout church history and has
contributed to the denigration of
women.13

What we hope for affects how we live.
If we hope for "release" from the
body, we will devalue the body now.
Frankly, it is only because the
example of Jesus Himself in caring
for the whole person, including the
sick and the poor, is so powerful and
inescapable that many Christians
have followed suit and contributed so
much to human bodily welfare. But
this is all quite contrary to the logic
of soul-immortalism, which
spiritualises humanity away.
Whereas resurrection affirms bodily
life and full humanity. To quote N.
T. Wright again: "Resurrection, we
must never cease to remind
ourselves, [does] not mean going to
heaven or escaping death or having a
glorious and noble post mortem
existence but rather coming to bodily
life again after bodily death."14 And
Jesus' mighty works of healing
expressed that hope: they were signs
pointing to the ultimate resurrection
of the dead in the Kingdom of God,
and manifesting the power of that
hope in the present, in the Holy
Spirit. "I am the resurrection and the
life," Jesus said - and did (John
11:25)!

Fifth, soul-survival is
individualistic. Soul-immortality
is about me and my individual
destiny only, whereas the Christian
Gospel is about a new interrelational,
corporate life. Yes, it's about the
defeat of death, but even more it's

about the defeat of sin, of what keeps
us apart. And that means people of
all kinds being brought together in
reconciliation both to God and to one
other in the Body of Christ, the new
community, the central sign of God's
future Kingdom already taking shape
today. None of that is affirmed by
soul-immortality. But it's all there by
resurrection at the return of Christ.
Paul insists on this in I Thessalonians
4:13-18. We shall be all saved
together, he says, not one by one,
some before others, but "caught up
together" (I Thess 4:17). That
togetherness is central to the
Christian hope. It mattered to Paul.
It has to matter to us, in the way we
conceive of and proclaim our hope in
Christ. If one is not saved, none are
saved. We're in this together.
I'm reviewing ways in which
traditional church orthodoxy has
undermined real hopefulness by its
love-affair with the idea of soulsurvival and even going to heaven at
death. In the process, I am unpacking
the glories of our resurrection hope.
First: soul survival is fantasy,
baseless: resurrection is grounded in
the Gospel events. Second:
humanism. Soul survival is mancentred: resurrection is God-centred.
Third: evasion. Soul survival denies
death: resurrection is victory over
death. Fourth: reduction. Soul
survival is sub-human: resurrection is

fully human. Fifth: individualism.
Soul survival is one by one:
resurrection is altogether.
Now lastly, sixth: soul-survival
is escapism. Resurrection is the
salvation of the world. Soul survival
is escape from the world. Soul
survival is an other-worldly hope, a
bid for a future in something often
called "heaven", meaning a world
utterly removed from the one we live
in now. It alienates us from this
world and exempts us from concern
for this world. It's a disaster!

The hope of heaven at death presents
existence in this world as something
to escape from, something to be
rescued from, rather than as
something to take responsibility for,
to make better, to fix. Like so many of
our hymns, the popular old song The
Old Rugged Cross envisages being
taken some day to our "home far
away". In Hinduism or Buddhism,
the desired end is final "release" from
this world: well so it has become for
many many Christians as well,
because of the alien concept of soul
immortality. And thus faith is
disassociated from solidarity with the
world in its need and from the call to
action and, instead of being the
transformative force for good in the
here-and-now that Christians are
called to be, we become indifferent to
the struggles and concerns of the
world around us. So unlike Jesus

Himself! By contrast, Romans 8
tells us that our proper hope,
resurrection hope, "the redemption
of our bodies", implies, not removal
from this world, but the liberation of
this world, the liberation of "the
creation itself", and Colossians 1:1520 tells us that it is all about the
world's Creator reconciling the
world, "all things", to Himself in
Christ.
Back in the 19th Century, Karl Marx
described religion as "the opium of
the people", something which takes
our minds off our troubles, but
deprives us of the will to grapple
with the real problems of the world.
And this has become one of the most
persistent, damaging criticisms of
Christianity in our time: irrelevance:
Christianity as a cosy, self-gratifying,
essentially trivial pursuit, while the

world grapples with real-life issues.
Jesus wasn't like that. But
Christianity often is. Why? We've
fixated on our "souls" and going to
heaven. Whereas, what Jesus
taught us to pray was, "Thy will be
done on earth as in heaven"; and
biblically we do not go to heaven,
rather the heavenly city will come
down; we do not go away to live
with God, God makes His home
with us (Rev 21:1-4). All this is
perfectly in tune with resurrection,
since resurrection is the future
remaking and transformation, in
Christ, of my whole self in its bodily
connectedness to the world. But it
has nothing to do with abandoning
embodied, world-related life in
favour of some disembodied
otherworldly existence.
(to be continued )
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Demon Mortality and
Revelation 20:10
by Jefferson Vann
In demon mortality and Revelation
20:10, Jefferson Vann responds to
questions about his interpretation of
Revelation 20:10.

Pastor Corey McLaughlin recently
wrote an article which suggested
that angels and demons are
exceptions to Paul’s statement in 1
Timothy 6:16 that God alone is
immortal.1 Much of his argument
was particularly focussed on
Revelation 20:10. McLaughlin
argued that if Satan, the Beast and
the False Prophet will be tormented
“forever and ever” then at least they
must have immortality.
In my response,2 I pointed out that
the phrase translated “forever and
ever” in Revelation 20:10 literally
translates “for ages and ages.”
The Greek phrase εἰς τοὺς αἰῶνας τῶν
αἰῶνων appears sixteen times in the
New Testament, and it always
means the same thing: “for ages
and ages.”
It means that those three demonic

beings will suffer commensurate
with the suffering they have
caused. They will literally suffer for
ages and ages because God is a
God of justice. But, does it mean
that God has granted them an
immortal existence? No, the scene
John describes in Revelation 20
ends with the whole sky and land
he sees passing away. The lake of
fire which John had seen will pass
away with it (Revelation 21:1).
In a second article on this subject,
Pastor McLaughlin replied that I
had inadvertently strengthened his
case by pointing out that the
phrase is usually used in prayers
for God’s eternal glory.3 Yes, the
phrase εἰς τοὺς αἰῶνας τῶν
αἰῶνων is consistently translated
“forever and ever” but it never
literally means that. It always
literally means “for ages and ages.”
So, McLaughlin is arguing that
since we consistently mistranslate
the phrase elsewhere, that we
should remain consistent and

mistranslate it in Revelation 20:10
as well. God is immortal, and these
demonic beings are not. But if we
remain consistent and
mistranslate Revelation 20:10,
making it assert that these
demonic beings will suffer “forever
and ever” then we must conclude
that they are immortal. Theological
progress cannot be made until we
are willing to correct our mistakes,
not bury them in mistranslation.
McLaughlin also quoted me as
saying “The consistent use of the

phrase εἰς τοὺς αἰῶνας τῶν
αἰῶνων in the New Testament
suggests that John saw these three
beings (Satan, the Beast and the
False Prophet) being tormented
for a long period of time – many
ages” and asserted that the
statement is a non-sequitur. A non
-sequitur is a statement that does
not follow logically from what
preceded it. But my review of all
the uses of the phrase in the New
Testament showed that each one
referred to literal ages and ages.

The Devil depicted in The Temptation of Christ, by Ary Scheffer, 1854.
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Some of them used the phrase as a
figure of speech for God’s eternal
reign, but none of them changed
the literal meaning of the phrase.
But McLaughlin is arguing that the
phrase εἰς τοὺς αἰῶνας τῶν
αἰῶνων must mean literally
“forever and ever.” It has to mean
that, or else his claim that angels
and demons are immortal cannot
be substantiated by that phrase
appearing in Revelation 20:10.
I will concede that whether God
has created another class of
immortal beings is a question not
treated with absolute clarity in the
Bible. I also agree with
McLaughlin’s assertion that people
can hold differing views on this
subject and still qualify as
conditionalists. To address the
question, both sides will need to
put forth particular claims, and
provide evidence to defend our
claims. Then, to further the
discussion, we each should
evaluate each others’ claims and
proposed evidence. I want to
thank Pastor McLaughlin for his
evaluation of my initial response. I
hope to revisit his articles in the
future to speak to some of his
other claims.
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Sustenance and Sacrifice
By Jefferson Vann
In sustenance and sacrifice, Jefferson
Vann explains how the sometimes
confusing passage of John 6:24-59 is
consistent with the Johannine theme
“Christ offers to raise believers to
permanent life.”

As one reads through the Gospel of
John, a major theme develops and
presents itself. That theme could be
summarized by the simple
statement: “Christ offers to raise
believers to permanent life.” In our
survey of the Gospel, we have seen
this simple message restated often
in a number of ways:
Christ had life in himself, and that
life is light for us.1
Whoever believes in Christ will not
perish, but will have permanent
life.2
Believers await that promise of life,
but unbelievers will experience
wrath.3
Jesus is the only source of
permanent life.4
If we respond to Jesus now, he will
raise us to permanent life when he

returns.5
It looks like every story that John
chooses to relate in his Gospel
magnifies that theme “Christ
offers to raise believers to
permanent life.” All the narratives
seem to point us to a series of
discussions that Jesus has with
people like Nicodemus and the
Samaritan well-woman, and each
comment by John seems focused
on the theme as well.
Today’s passage is no exception. I
want us to focus on the discussion
Jesus has with the antagonistic
crowd at Capernaum in John 6:2459. This crowd consisted of
thousands who had only recently
experienced the miracle of the
miraculous feeding.6 After Jesus
escaped their attempt to take him
by force and make him their king,
he relocates to Capernaum. They
follow him there, and when they
find him, they ask when he got
there. It was an important
question for them, because they

knew that there had only been one
boat that fought the storm to cross
the Tiberius, and Jesus was not on
it when it was launched.
Jesus refuses to even respond to
their question because it was
irrelevant. We make a great deal of
Jesus having walked on water, but
in the grand scheme of things, that
miracle does not compare with the
miracle of granting billions of
people permanent life. So, Jesus
stays on point.
“Jesus answered, “Truly I tell you,
you are looking for me, not
because you saw the signs, but
because you ate the loaves and
were filled. Don’t work for the food
that perishes but for the food that
lasts for eternal life, which the Son
of Man will give you, because God
the Father has set his seal of
approval on him.”” 7
Jesus had performed five major
sign miracles, as recorded by John
in his Gospel so far. In Cana, he
had turned water into wine,8 and
healed an official’s son from a life
threatening illness.9 At the Sheep
Gate in Jerusalem, he healed the
man who had been disabled for 38
years, and got into trouble for

doing so, because it was on a
Sabbath.10 Back in Galilee, he fed
the 5000, and walked on Lake
Tiberius at least part of the way
back to Capernaum.11 These sign
miracles were very important for
Jesus, because they revealed who
he was as creator and only Son of
God. The sign miracles, together
with the I AM (Ἐγώ
εἰμι) statements, reveal that Jesus
is more than a mere prophet. He is
the ultimate revelation of God
among us, God’s Logos (λόγος).
The crowds’ refusal to pay
attention to that revelation
(particularly the sign miracles)
made Jesus frustrated with them.
So, he tells them that the only
reason they are seeking him is that
they had been given a free meal
back on the other side of the lake.
Next, he tells them (as I translate
it) “Don’t work for the consumable
that perishes but for the
consumable that lasts for
permanent life, which the Son of
Man will give you, because God
the Father has set his seal of
approval on him.”12 I thought it
interesting that the word John
uses here (the word I translate
“consumable”) is not the normal

word for food or bread, or a meal,
but brōsis (βρῶσις) the word that
can be translated “rust.” Moths
and rust are things that
consume.13 But Jesus uses the
word here for something that is
consumed.
The apostle Paul often uses the
word this way. He told the
Romans that “the kingdom of God
is not eating (βρῶσις) and

Gustave Doré's Christ Feeding the Multitude
Public Domain via Wikimedia Commons.

drinking, but righteousness, peace,
and joy in the Holy Spirit.”14 He
instructed the Corinthians who
wanted to know if “eating
food” (βρῶσις) sacrificed to idols
was permitted.15 Encouraging those
Corinthians to be generous in their
giving, he reminded them that God
is the one who provides seed for the
planter, and bread “for
eating” (βρῶσις).16

Consumables (like ordinary
bread) are eaten and then
disappear. They offer temporary
maintenance of life, but do not
last. Even the miraculous bread
and fish the 5000 had
experienced was like that. But
here, Jesus offers a consumable
that lasts for permanent life (εἰς
ζωὴν αἰώνιον). That is his
promise to those who believe in
him. Like the living water he

offered to the woman at the well,
Jesus is talking about food that will
last – sustenance that will sustain
forever.
But his audience was not tracking.
They appear to have only heard
some words of his sermon, as if
they had bad hearing and only
picked up part of the message. They
appear to have heard only “Don’t
work for… but for…” They replied,
“What can we do to perform the

Moses at right telling the Israelites to gather the manna and at left Moses striking the rock
By Giulio Bonasone
Public Domain via Wikimedia Commons.

works of God?”17 Jesus replied,
“This is the work of God– that you
believe in the one he has sent.”18 As
I said, Jesus stays on point. He is
not talking about works
righteousness here. He does not
want to create a new batch of
Pharisees. He is offering to raise
believers to permanent life. But
that offer is conditional. He will
not raise unbelievers to permanent
life. He plans to raise them so that
they can experience judgement,
punishment, and die a permanent
death. So, in answering their
question, Jesus told the crowd that
God’s “work” is believing in him.
This is when that clueless crowd
goes back to the miraculous sign
question. They ask Jesus what sign
he is going to perform to prove that
he is worth believing in.
Remember, John has already
recorded five significant sign
miracles, including the feeding of
the 5000. The crowd seems fixated
on that sign, because they kind of
hint to Jesus that it would be OK
for them if he repeated that sign.
They quote an ancient psalm that
celebrates the giving of the manna,
when God gave the Israelites bread
from the sky to eat.19 So, it appears

that the crowd is willing to
accept that Jesus could be a new
Moses, offering a new celestial
snack.
“Jesus said to them, “Truly I tell
you, Moses didn’t give you the
bread from heaven, but my Father
gives you the true bread from
heaven. For the bread of God is the
one who comes down from heaven
and gives life to the world.”” 20
For Jesus, God does not want to
just prove his benevolence by
sating the hunger of this crowd, as
he had done in the time of Moses,
and as he did when Jesus fed them
from the loaves and fishes. No,
God has something else in mind.
The bread from God,21 also known
as the bread of life,22 is Jesus
himself, who has come down from
the sky to give life to the world.
“I am the bread of life,” Jesus told
them. “No one who comes to me
will ever be hungry, and no one
who believes in me will ever be
thirsty again. But as I told you,
you’ve seen me, and yet you do not
believe. Everyone the Father gives
me will come to me, and the one
who comes to me I will never cast
out. For I have come down from

heaven, not to do my own will, but
the will of him who sent me. This is
the will of him who sent me: that I
should lose none of those he has
given me but should raise them up
on the last day. For this is the will
of my Father: that everyone who
sees the Son and believes in him
will have eternal life, and I will
raise him up on the last day.”23

of the manna metaphor, Jesus says
the same thing again. He is not
talking about some spiritual
communion with God, or snacking
on him like some Judaeo-Christian
form of ambrosia. No, he explains
that to eat this bread is to believe
this saviour. The result of believing
this saviour will be that he will
raise the believer up on the last
day. Jesus is preaching the gospel
We have seen that Jesus’ consistent
promise of the resurrection.
teaching in the Gospel of John is
that he offers to raise believers to
Probably at this time, even some of
permanent life. Here, in the context the clueless crowd were starting to
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get it. Some were even starting to
complain, because they knew Jesus
came from a family in Nazareth,
and they could not accept that he
came from the sky before
that.24 Jesus tells them to stop
complaining, and explains that only
those whom the Father draws to
Jesus will actually come to believe
him.25 Now, when I first read that
word “draws” I pictured something
like magnetism, where people are
converted through some irresistible
force. But John later uses the
word helcō (ἕλκω) to describe Peter
drawing a sword.26 The idea here is
extraction. The Father extracts
believers from the kingdom of
Satan, and makes them citizens of
the kingdom of Christ.

my flesh.”27
Jesus had already explained his
metaphor by saying that anyone
who believes has permanent life. In
this passage, Jesus ties that
teaching to an Old Testament type
which prefigured his ministry. That
type was the manna. Eating the
living bread means believing in
Christ, who sacrificed his flesh on
the cross for us.
The Jews arguing among
themselves missed the point
completely. Just like their
ancestors, who questioned the gift
of manna, these unbelievers would
rather have an explanation than a
salvation.

“So Jesus said to them, “Truly I tell
you, unless you eat the flesh of the
“Truly I tell you, anyone who
Son of Man and drink his blood,
believes has eternal life. I am the
bread of life. Your ancestors ate the you do not have life in yourselves.
manna in the wilderness, and they The one who eats my flesh and
drinks my blood has eternal life,
died. This is the bread that comes
and I will raise him up on the last
down from heaven so that anyone
day, because my flesh is true food
may eat of it and not die. I am the
and my blood is true drink. The one
living bread that came down from
heaven. If anyone eats of this bread who eats my flesh and drinks my
he will live forever. The bread that I blood remains in me, and I in him.
Just as the living Father sent me
will give for the life of the world is

and I live because of the Father, so
the one who feeds on me will live
because of me. This is the bread
that came down from heaven; it is
not like the manna your ancestors
ate– and they died. The one who
eats this bread will live forever.”” 28
The antagonistic Jewish audience
had refused to accept Jesus as the
new manna from the sky. Now, he
goes on to an even more difficult
metaphor. He compares himself to
the Old Testament sacrifices,
particularly the ones that were to
be consumed by the worshippers.
These sacrifices were like sharing a
meal with God the king, and
symbolized the shared relationship
and covenant with God.
The referent does not change with
this new metaphor. Gnawing on
(τρώγω) the flesh and drinking the
blood of this new sacrifice still
means believing in Jesus (6:47).
But Jesus changes the metaphor
because gnawing on the flesh and
drinking the blood are actions tied
to the covenant aspect of the
consumable sacrifices in the
ancient near-east. The Mosaic law,
however, prohibited the consuming
of blood.29 Jesus appears to use it

as a metaphor here precisely
because it would take an act of faith
to even imagine drinking his blood.
Believers celebrate that covenant
relationship every time we partake
of the symbolic meal that
commemorates Christ’s death on
the cross. When we celebrate the
Lord’s Supper, or Communion, we
are remembering Christ’s sacrificial
death. The meal is a testimony to
our faith in him as God’s substitute
for our sins, God’s way out of our
mortality.
This entire passage highlights the
Johannine theme of “Christ offers
to raise believers to permanent
life.” But it also speaks of the
epistemological courage that we
must have as believers. If we have
the resurrection as our life’s goal,
we must be willing to believe that
Christ and only Christ is the divine
bread which sustains human life,
and that Christ and only Christ is
God’s acceptable sacrifice to atone
for our sins, making permanent life
in God’s new creation possible for
us.
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Statement of Faith
1.

We believe in God and His one and only Son, Jesus the
Christ. Heb. 11:6; John 14:1; 3:16; 20:31; Mat. 16:16.

2.

We believe in the Holy Spirit. 2Pet. 1:21; 1Cor. 6:19;
Jude 20; Eph. 3:5.

3.

We believe that Jesus died for us and gave himself a
ransom for all. Rom. 5:8; 1Cor. 15:3; 1Tim. 2:6.

4.

We believe that God raised Jesus from the dead; that
by resurrection He became Lord of both the dead and
the living, and the first fruits of those who have fallen
asleep; and that whoever believes in Him shall not
perish but have eternal life. Rom. 10:9; 14:9; 1Cor.
15:20; John 3:16.

5.

We believe that baptism is commanded by Christ, was
practiced by His Apostles, and is taught in the New
Testament. Mat. 28:18,19; Acts 8:12,38.

6.

We believe that all Scripture is God-breathed and is
useful for teaching, rebuking, correcting and training
in righteousness, so that the people of God may be
thoroughly equipped for every good work. 2Tim.
3:16,17.

7.

We believe that human beings are by nature mortal.
Gen. 2:7; 3:19; 1Tim. 6:16; 2Tim. 1:10; Rom. 2:6-7.

8.

We believe that human beings in death are
unconscious. Psa. 6:5; 115:17; Ecc. 9:5,10. This is
likened to "sleep". Job 14:12; Psa. 13:3; Jer. 51:39;
Dan. 12:2; John 11:11-14; 1Cor. 15:51.

9.

We believe that immortality is obtained only through
faith in the Lord Jesus Christ. 1Cor. 15:21-23; 2Tim.
4:7-8; 1John 5:9-12.

10.

We believe that there will be a resurrection of both the
righteous and the wicked, to be followed by the
Judgment. Acts 24:15; John 5:25,28,29; Rev 20:12,13.

11.

We believe that evil and evil-doers shall be finally
destroyed. Psa. 145:20; Mat. 10:28 Rom. 6:21; Phil.
3:19; Heb. 2:14; 1John 3:8; Rev. 22:3.

12.

We believe in the Second Coming of Jesus Christ. Acts
1:11; John 14:3; 1Thes. 4:16.
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